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(sl. 27-34). While explaining the quality called aisvarya,
Parasara takes occasion to criticise the Sankhya theory
of the evolution of the universe. According to this, prakrti
which is inert and insentient [ajna] itself is the source
of the universe and the Purusa by his mere presence
as a saksin (witness)105 provides the necessary stimulus
for creation, etc. But Parasara points out that the quality
aisvarya (lordship) which facilitates the cosmic functions
such as creation, etc., is present in the Lord. Therefore,
the Sankhya view cannot satisfactorily explain the creation
of the universe.

Parasara also observes that the AnandavaVf-secUon
of the Taittirlyopamsad waxes eloquent about the
attributes of the Lord such as youthfulness, bliss and
the like starting from the humans and ending up with
Brahma, the creator. Still the upanisad in question is
unable to bring out the glory of the Lord in all its fulness.
It ends up like a dumb creature. As such, what to speak
of the powers of the mind and speech of a human in
comprehending the virtues of the Supreme?106 Such divine
qualities which are beyond the human ken, thought and
speech including softness, skill, affection and forgiveness,
are treasured as it were in the Aranyaka- like precious
gems. They can now be seen and felt here in the iconic
form of Lord Ranganatha at Srirangam, which is so to
speak, a veritable jewellery, remarks Parasara (sl. 36).

The author also refers to the theory of Vyuha-^
of the Pancaratra according to which, the four Vyuha
manifestations of the Lord with different functions and
characteristics facilitate the meditational exercises of the
devotees (sl. 37-40). Referring to the remarkable
compassion of the Lord, Parasara observes that but for
His grace, creation itself would not have taken place.
Creation lies in uniting the souls of beings with proper